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Personal Study Guide
READ ENTIRE TEXT: PSALM 2

Highlight – What stands out?
1. What words or phrases stand out to you as you read this text? Do any of
the following catch your eye? Why do you think that is the case?

a.
b.
c.
d.
e.
f.
g.
h.

Why do the nations rage?
Set themselves … against the LORD
Against his anointed
He who sits in the heavens laughs
I have set my King on Zion
The LORD
O kings, be wise; be warned
Kiss the Son

2. Divide the 12 verses into 3 sections and provide a subtitle for each
section. What are your subtitles?

3. Psalm 2 is quoted multiple times in the New Testament. Take a
moment to look up these quotations and write the references down.
(Hint: If you have a study Bible or a Bible with scripture references
in the margins, this will help you find them.)

4. What does the Psalm say God is doing while the nations rage, plot, set
themselves, take counsel…?

5. Where do you see the topics of pride and humility in this Psalm?

Explain – What does this mean?
*Note: These introductory notes to the psalms will help as you study these
first 8 psalms this summer.
The psalms can generally be divided into 3 categories:
•
•
•

Orientation: Telling you what life is supposed to be like
Disorientation: Telling you what life is like
Reorientation: Telling you what life will be like after deliverance
(future or present)

There are also different genres of psalms:
•
•
•

Lament – the life that is struggling
Thanksgiving – the life that is delivered
Praise/Hymn – the life that is content

1. Based on these explanations above, what kind of psalm is this one?
How would you explain your answer?

2. Psalm 2 is a coronation Psalm. In it, a Davidic king (Acts 4:24-26) is set
on the throne in Israel according to the decree of the LORD. Who is the
anointed one here? Look up Psalm 18:50, Psalm 89, and Matthew 1 to
help explain your answer.

3. While Psalm 2 is understood to be a “current event” coronation psalm
for a Davidic king in Israel, it is understood that the Psalm is prophetic.
Read Acts 4:23-28 to help explain how this is prophetic.

4. In v. 10-12 the LORD’s invitation is to kiss the Son—the anointed—and to
submit to his authority. What does that mean based on what is said in
Acts 4:23-28?

5. Look at the first verse of Psalm 1 and the final verse of Psalm 2. What
similarities do you notice? These two psalms are the introduction to the
book of psalms. They set the stage for what is to come. How does Psalm
2 prepare you for what you know about the rest of the psalms?

Apply – How does this change me?
1. Where do we place ourselves as we read this Psalm? Do we see
ourselves as the “nations who rage and the peoples who plot in vain?”
against God’s anointed? In what ways have you tried to be liberated
from God’s authority?
2. This psalm speaks to the overwhelming power and control that God
has over our lives and the “ends of the earth.” How should the
knowledge of God’s power and control affect our lives?

3. The psalm tells us to “serve the LORD with fear” and to “Kiss the Son.” It
says that those that take refuge in him are “Blessed.” If man’s natural
heart is to reject authority, to be our own person, be autonomous, how
do we submit to God’s King, Jesus, and to the gospel?

Respond – What’s my next step?
1. The psalm says to be “wise” and to be “warned.” How do we get the
wisdom that we need to submit to King Jesus, day-by-day in our
actions, decisions, and plans? See Proverbs 3:1-12 and make a list of all
the actions steps it mentions.

2. We see in the text that the world has been promised to God’s King. As
we see current events unfolding in the world and we experience trials
in our own lives, how do we keep this promise in our minds and hearts?

Commentary: Taken from “The Way of the
Righteous in the Muck of Life” by Dale
Ralph Davis

2
WORLD VIEW
PSALM 2
1 Why do the nations rage?
And why do the peoples keep plotting hopeless plans?
2 Why do the kings of the earth take their stand
and why do the rulers conspire together
—against Yahweh and against his Anointed King?
3 ‘Let us rip off their fetters
and let’s throw off their cords.’
4 The One who sits in the heavens laughs!
The Lord mocks at them!
5 Then he speaks to them in his wrath,
yes, he terrifies them in his hot anger:
6 ‘But I have installed my king on Zion, my holy hill.’
7 Let me tell about the decree;
Yahweh said to me:
‘You are my son; I have begotten you this very day.
8 Ask me, and I will give nations as your inheritance,
and the ends of the earth for your possession.
9 You will break them with an iron rod,
you will smash them to pieces like a clay pot.’
10 And now, you kings! Wise up!
Accept instruction, you rulers of the earth!
11 Serve Yahweh with fear
and rejoice—with trembling.
12 Kiss the Son, lest he become angry
and you perish in your tracks,
for his wrath ignites quickly.
Oh, the joy of all who take refuge in him!

Paul Tripp tells of a birthday party for one of the little girls in a kindergarten
class he was once teaching. The girl’s mother had decorated the room,
provided favors, and so on, but one kindergarten boy—jealous because the
gifts and main attention were not his—was well on his way to making an
obnoxious nuisance of himself and a near disaster of the party. Then one of the
mothers walked over and knelt down beside this lad, turned his chair so that
he had to look directly into her eyes, and said, ‘Johnny, it’s not your party!’
Funny how we can be so provincial (and sinful) that we can’t see beyond our
own nose and interests.
And Psalm 2 wants to correct this problem; it says to us, ‘You need to get
the big view of things.’ That’s why Psalm 2 is Psalm 2, just as in our previous
message we noted why Psalm 1 was Psalm 1. The position of these two psalms
at the beginning of the Psalter is deliberate. Psalm 1 deals with the most urgent
individual matter; you must know where you are going and must be sure you
belong to the congregation of the righteous. Psalm 2 says that you must know
where history is going; you must see the whole show; you must understand
that the world has been promised to the Messiah. So what do you see and hear
in Psalm 2?

The world that hates
First, you see the world that hates (vv. 1–3). Here is a hostile world—nations rage,
peoples plot, kings and rulers conspire against Yahweh and his Anointed King.
Whether congresses or parliaments, whether democracies or dictatorships,
the root attitude of nations and of the head knockers of this age is: ‘We do not
want this man to reign over us’ (Luke 19:14). This is Psalm 1:1 to the second power
and writ large; this is what it looks like when the counsel of the wicked and the
way of sinners and the seat of scoffers goes international.
The early church tells us that the premier example of this rebellion occurred
in the crucifixion of Messiah Jesus (Acts 4:23–31). The Jewish brass had
threatened the apostles; they came back and reported it all to the gathered
believers, who then gave themselves to prayer and quoted Psalm 2:1–2 in that
prayer and filled in the blanks of the latest and foremost king and ruler—Herod
and Pontius Pilate, ‘along with the Gentiles and the peoples of Israel’ (v. 27).
And here the church declares that the hostile world Psalm 2 describes is also a
persecuting world—‘And now, Lord, look upon their threats …’ (v. 29). The
hostility and enmity directed at Jesus is also, willy-nilly, directed at his people.
And so the Psalm implies the Messiah’s people will pay a huge price for
belonging to him. This enmity may vary in intensity from time to time, but on
the whole history runs red with the blood of Messiah’s members.
It was so when the Communists took over China in 1949. Brother Yun of the
underground church relates that in his home area of Nanyang, believers were
crucified on the walls of their churches for refusing to deny Christ; others were
chained to horses or vehicles and dragged to their deaths; a pastor was hoisted

by a rope and makeshift crane and then dropped to the ground when he
would not renounce Christ—the first time didn’t kill him, so they did it once
more to finish him off. Such episodes clutter history’s calendar and our current
century is already awash in such brutality. It is, sadly, par for the course. Hatred
for the Messiah spills over on Messiah’s people.
Yet the psalmist implies that this rebellious world, this persecuting world, is
nevertheless an insane world. That is the implication behind his fourfold,
astonished ‘Why?’ in verses 1–2. That ‘why’ is the first word in the psalm and
only occurs once, but it is intended to ‘carry over’ to the following clauses
(hence my translation). He can hardly believe it! What suicidal nincompoops to
be possessed of such livid rage toward the God who rules.
So what are we to make of this? Well, if you are going to get a ‘world view,’
you must start here. If you are going to get a right view of God’s kingdom, you
must first get an accurate view of the world. Whether its rage always shows up
at full fury, this world nevertheless hates God, detests his Messiah, and despises
Messiah’s people. ‘If the world hates you,’ Jesus has told us, ‘know that it has
hated me before it hated you. If you were of the world, the world would love its
own; but because you are not of the world, but I chose you out of the world,
therefore the world hates you’ (John 15:18–19, RSV). Let the realism of the Bible’s
view infect your mind; be sure you understand what you can expect.

The throne that consoles
Secondly, you can see here the throne that consoles (vv. 4–6). Right off you see
the divine reaction to world-wide human rebellion: ‘The One who sits in the
heavens laughs! The Lord mocks at them!’ (v. 4). You get the picture? God is
not fazed! The mighty politicians, the dictators in their military fatigues, the
terrorists with their bomb loads strapped to their backs—God is unimpressed.
If you have imbibed a western sentimental view of God as the great soupy
softie in the sky, then you will not understand this picture of verse 4. In fact, it
will likely ‘offend’ you. But the psalm implies that nations may strut out their
nuclear bombs—it only convulses the Almighty in laughter! To think that a few
swaggering sovereigns could destroy God’s kingdom with such trifles! After
you hear the kings in verse 3, you need to see this picture of the laughing God
in verse 4, in order to get re-focused on the truth.
Sinclair Ferguson (in his book Deserted by God?) mentions how the onset
of anger may cause some symptoms of depression to disappear. He tells of a
nineteenth century London physician, a certain Dr. Williams, who was sought
out by patients suffering from mild depression. He sometimes referred them
to a premier consultant living in Scotland. Patients making the several days’
journey by coach arrived only to soon discover that no such doctor existed.
They spent their return journey scheming how they would vent their spleen on
Dr. Williams. They were furious—but no longer depressed! Something else held
their attention.

That is the effect verse 4 should have on the faith-full psalm reader. You hear
the scary bravado of verse 3, but then you re-focus with the view of the
laughing King in verse 4.
And there is also divine action in contrast to human decision (vv. 5–6). You
may see it best by hearing! Place the words of the rulers of this age in verse 3
side-by-side with the Yahweh’s words in verse 6: ‘But I [the pronoun is
emphatic] have installed my king on Zion, my holy hill.’ They say, ‘Let us …’ and
Yahweh says, ‘But I.…’ When he mentions ‘my king’ he is referring to the one
called ‘his anointed’ in verse 2. (For the record, I do not think that he refers here
to any conceivable king of David’s line; I think this psalm has its eyes on the
final, culminating king of that line, the Messiah par excellence). So he mocks
their puny rebellion (v. 4) and he has already installed the King who will rule
the world (vv. 5–6).
And yet there’s a bit of a ‘kicker’ here, for there is a certain divine ‘weakness’
in the face of this united human power. Yahweh has installed his king ‘on Zion,
my holy hill.’ Of course, he is speaking of his choice of his covenant king, David,
and David’s line of kings that culminates in the Messiah himself. But look
where he begins! The first reference in the Bible to Zion is in 2 Samuel 5:7, the
stronghold of Zion that David took from the Jebusites. This ‘Zion’ was a puny 11
acres of real estate on the southeastern ridge of Jerusalem. Yahweh plants his
kingdom there—and it will become a great mountain and fill the whole earth
(Dan. 2:35). But he begins his visible kingdom in this world on a tiny, bananashaped hill in a provincial backwater called Judah. God plants his kingdom in
weakness, but because God plants it, it will prove undefeatable. It’s a
fascinating combination: weakness and invincibility.
And when God’s servants are at their best they are aware of it. Australian
missionary Dick McLellan has given us a case in point in his fascinating book,
Warriors of Ethiopia. He tells of 42 evangelists from the Wolaitta tribe in
southwestern Ethiopia who wanted to take the gospel to other tribes in the
Gofa region. These men moved their families to Gofa, rented land, built houses,
planted crops, had their new neighbors in, gossiped the gospel to them. Some
of them received the Savior. Prayer houses were built where they met for
fellowship and worship. But too many changes took place: converts no longer
went to witchdoctors, no longer paid the priest’s tax to the Orthodox priests,
no longer slipped bribes to government officials for needs or favors. So … a
police lieutenant arrested the evangelist Atero, chained his wrists together and
clamped his ankles together in heavy iron rings so he could only hop but not
walk. He paraded Atero in front of the market-day crowd and let it be known
that this was what would happen to any who followed the ‘new religion.’ He
ordered Atero, ‘Go back to Wolaitta … and take your Jesus thing with you! We
don’t want your Jesus here!’ Then McLellan says that Atero hopped forward
and said: ‘O Sir, listen. Please listen. I can go but the Gospel will stay. By the
power of God I planted Jesus in Gofa. He is planted in the hearts and souls of
the Gofa people. I can go but Jesus will stay.’ As if Atero says to one of the ‘rulers

of this age’, ‘There are some things you can change but some that you can’t—
some are irreversible, even for those with power.’ I planted Jesus in Gofa. I can
go but Jesus will stay! And God’s kingdom may look pretty flimsy, planted in
little Zion. But God has planted his kingdom there and that will stay—and no
one can do anything about it.
So you live in a world that hates. But you lift your eyes and see the throne
that consoles. I rather like the way the Jerusalem Bible translates verse 4a: ‘The
One whose throne is in heaven sits laughing.’ It’s the same message as in
Revelation 4: there is a throne—and One who is sitting upon it. Keep your eyes
there. Sometimes that’s all that will keep you sane.

The decree that determines
Thirdly, you need to hear the decree that determines (vv. 7–9). I also need to
explain a detail of the text in verse 7. Most English translations refer to the
‘decree of Yahweh/the LORD.’ However, the accents in the traditional Hebrew
text indicate that ‘Yahweh’ is the emphatic subject of the verb ‘said.’ So … we
have another speaker beginning in verse 7; he is going to tell us about the
‘decree.’ It was Yahweh himself who spoke this decree to ‘me.’ The ‘me’ is the
anointed king, the Messiah.
There are three keynotes in this decree about the Messiah’s reign. The first
is legitimacy: ‘You are my son; I have begotten you this very day’ (7b). Yahweh
has appointed him to rule and has installed him (I believe that ‘begotten’ in v.
7 is equivalent to ‘installed’ in v. 6). He is the rightful king. Then there is the
scope of his rule in verse 8 (‘nations … ends of the earth’)—his will be an
international, world-wide kingdom. It is all to belong to Jesus. And then he
indicates the force of his rule in verse 9: ‘You will break them with an iron rod,
you will smash them to pieces like a clay pot.’ Why, we might think, I was just
beginning to warm to Christ’s kingdom and then, suddenly, it turns vicious.
But you must understand verse 9 in light of verse 3. When the time comes to
fully enforce his kingly rule, Christ will not be welcomed with open arms. He
comes to a God-hating, Christ-defying world. The kingdom of our Lord and of
his Christ does not come because the world welcomes his reign and evolves
into the kingdom of God, but it comes because Christ imposes his reign by
force on rebellious people. So get the picture the decree gives you: The
appointed King (v. 7) with world-wide sway (v. 8) to be established in
overwhelming force (v. 9). That is the decree that is controlling history.
Marvin Olasky tells of the latter years of newspaper tycoon William
Randolph Hearst. His house guests had to abide by a strict rule: ‘Never mention
death in Mr Hearst’s presence.’ That may have been harder than you think. One
can forget oneself when talk is flowing (if it ever did there). You would have to
walk on conversational eggshells, pretending you were at a convention of
Christian Scientists! But that was the ‘decree’—and it controlled life and talk
apparently in the Hearst household.

And in this psalm, Yahweh’s decree controls history. The will of God for
Jesus’ life is in verses 7b–9. This is the word that determines what will take place
and prevail in the history of this world. The certainty of this decree needs to
infect your world and life view. It should color the way you look at politics and
world conditions. You may not know what to make of them always—but you
know where history is headed; you know what the decree is and how it will
control and shape everything. It’s what keeps God’s people glued together
during the present age.

The gospel that calls
Finally, you must hear the gospel that calls (vv. 10–12). Here it is as if the psalmist
himself speaks but clearly it is the Lord’s invitation. God is so utterly
unguessable! He addresses kings and rulers—apparently the very same kings
and rulers described in verse 2! They are given an opportunity for mercy. The
rebels are called to make the only reasonable response (vv. 10–12a). There are
two incentives: there is a danger to avoid (lest the Son become angry and you
perish in your tracks, 12b) and a joy to experience (12c). The New Berkley Version
has nicely captured this latter note and I have ‘cobbed’ its rendering: ‘Oh, the
joy of all who take refuge in him.’ Both danger and delight are held out to move
them to repentance.
So what must they do? ‘Serve Yahweh.’ That is, become slaves of Yahweh.
Not especially an appealing option to kings and rulers. And they are to ‘kiss the
Son,’ Yahweh’s appointed Messiah. I don’t think the Hebrew text is as difficult
here as some of our translations pretend and I don’t think we need to have
allergies over the fact that the word for ‘son’ here is Aramaic instead of Hebrew.
The kiss is the sign of submission. When a near eastern king reported the
subjugation and homage of a conquered king he would say ‘what’s-his-name,
king-of-wherever, came and kissed my feet.’ And even we rebels who run
around without a crown on our heads face the same demand (and
opportunity): give your total submission to the Son.
The symbolism may vary, the reality remains. I mentioned Dick McLellan
earlier. He tells of a witch-doctor named Onisa and a slave called Gebre who
arrived at his missions home wanting to know if he—McLellan—was Jesus.
They had heard a garbled mix of rumor and error and arrived with their
questions at a time when terrific storms had done much damage to homes in
that area of Ethiopia. But a native evangelist arrived at McLellan’s place and so
missionary and evangelist spent two days and most of three nights making
clear the gospel story and the truth about Jesus to these two seekers. Onisa
and Gebre both believed and came to faith in Christ. To acknowledge and
confess that faith they stood before a small group of believers. Then they held
their right hands high and renounced Satan, blood sacrifices, evil practices and
all their sin. Then, McLellan reports, they raised both hands high and said,
‘Having renounced Satan and believing in my heart that Jesus is the Son of

God Who died for me, I take Him as my Saviour with two hands. I will never
deny Him.’ To give both hands was a sign of complete surrender. It’s the same
as to kiss the Son. And that is Yahweh’s kingdom word to you today: Kiss the
Son, take his Messiah-king with two hands.1

1

Dale Ralph Davis, Way of the Righteous in the Muck of Life: Psalms 1–12 (Scotland, UK:
Christian Focus Publications, 2010), 27–36.

Group Study Guide
*This lesson is for the Group Leader to use to teach the lesson and facilitate
the discussion. It is not intended that you will use every question in this guide
during your group time. You will likely only be able to cover 4-5 questions,
depending on how discussion goes. This guide is longer than what you will
need but provides the freedom and flexibility to pull questions out for
discussion that will best serve your group time.
Tip: You may want to pull one question from each section for discussion or
spend more time on a particular section than another on. It’s totally up to
your discretion.
Note: The Highlight and Explain sections have suggested answers to guide
the leader.

Introduction
Icebreaker Question:
What types of authority do we have in our everyday lives?
OR
Do we have a tendency to submit to authority or rebel against authority?

READ ENTIRE TEXT: PSALM 2

Highlight – What stands out?
1. What words or phrases stand out to you as you read this text? Do any of
the following catch your eye? Why do you think that is the case?
a.
b.
c.
d.
e.
f.
g.
h.

Why do the nations rage?
Set themselves … against the LORD
Against his anointed
He who sits in the heavens laughs
I have set my King on Zion
The LORD
O kings, be wise; be warned
Kiss the Son

Two types of kings—lower case kings and uppercase King
The anger of the Lord and the anger of the nations
There is a true king, one that is not impacted by the raging of the nations

2. Divide the 12 verses into 3 sections and provide a subtitle for each
section. What are your subtitles?
Verses 1-3 –the raging nations
Verses 4-6—the Lord controls the kingdom
Verses 7-10—The Lord’s plan for his King and Son
3. Psalm 2 is quoted multiple times in the New Testament. Take a
moment to look up these quotations and write the references down.
(Hint: If you have a study Bible or a Bible with scripture references
in the margins, this will help you find them. Have your Group look
them up—and if your Group is larger, divide into smaller groups to
look up each text.)
Acts 4:25-26
Acts 13:33
Romans 1:4-5
Hebrews 1:5, 5:5
Revelation 2:26-28

4. What does the psalm say God is doing while the nations rage, plot, set
themselves, take counsel…?
Sitting in heaven and laughing
Holding his enemies in derision
5. Where do you see the topics of pride and humility in this psalm?
The nations think they are in control, but God is really in control and over
them.
The nations will fall and be overtaken by the true king. They can’t stand
against him ultimately.
Verse 1-2—the plot against God’s anointed one and do not want his rule over
them
Verses 4-6—their efforts are futile because God is ultimately in control of all
things
His anger will one day overtake them
Verses 7-10—God will deal with his enemies one day and the nations will bow
before the true Son and King

Explain – What does this mean?
*Note: These introductory notes to the psalms will help as you study these
first 8 psalms this summer.
The psalms can generally be divided into 3 categories:
•
•
•

Orientation: Telling you what life is supposed to be like
Disorientation: Telling you what life is like
Reorientation: Telling you what life will be like after deliverance
(future or present)

There are also different genres of psalms:
•
•
•

Lament – the life that is struggling
Thanksgiving – the life that is delivered
Praise/Hymn – the life that is content

1. Based on these explanations above, what kind of psalm is this one?
How would you explain your answer?
This is a psalm of orientation. It tells us what the world is supposed to
be like and orients us rightly to God’s world and purposes.
2. Psalm 2 is a coronation Psalm. In it, a Davidic king (Acts 4:24-26) is set
on the throne in Israel according to the decree of the LORD. Who is the
anointed one here? Look up Psalm 18:50, Psalm 89, and Matthew 1 to
help explain your answer.
Psalm 18:50—God delivers and establishes David and his offspring
forever
Psalm 89—God’s servant is David, and his offspring. His throne will last
forever, his kingship will never end, his son will carry it through, he is
God’s anointed.
Matthew 1—David’s son is the Messiah—Jesus Christ.

3. While Psalm 2 is understood to be a “current event” coronation psalm
for a Davidic king in Israel, it is understood that the Psalm is prophetic.
Read Acts 4:23-28 to help explain how this is prophetic.
The believers in Acts 4 see this psalm as being about Jesus Christ—the
nations who rage against him are the ones who fail to trust in him and
follow him. Herod and Pilate were the kings of the earth raging against King
Jesus. But this was all part of God’s plan—David speaks prophetically and
personally, preparing God’s people for the ultimate battle between good and
evil—the earthly kings and the true King, Jesus Christ.

4. In v. 10-12 the LORD’s invitation is to kiss the Son—the anointed—and to
submit to his authority. What does that mean based on what is said in
Acts 4:23-28?
Looking forward at the rest of Acts 4, kissing the Son means following Jesus,
speaking the truth about him, and bowing to him in worship. He’s the ruler
of our lives.
5. Look at the first verse of Psalm 1 and the final verse of Psalm 2. What
similarities do you notice? These two psalms are the introduction to the
book of psalms. They set the stage for what is to come. How does Psalm
2 prepare you for what you know about the rest of the psalms?
“Blessed” bookends Psalm 1 and Psalm 2
The blessed life is the one spent meditating on God’s word and the life spent
in submission to the Son, King Jesus
We need this reminder as we get into the psalms, particularly when they get
hard and sad. This orients us to God’s true purposes for us.

Apply – How does this change me?
1. Where do we place ourselves as we read this Psalm? Do we see
ourselves as the “nations who rage and the peoples who plot in vain?”
against God’s anointed? In what ways have you tried to be liberated
from God’s authority?

2. This psalm speaks to the overwhelming power and control that God
has over our lives and the “ends of the earth.” How should the
knowledge of God’s power and control affect our lives?

3. The psalm tells us to “serve the LORD with fear” and to “Kiss the Son.” It
says that those that take refuge in him are “Blessed.” If man’s natural
heart is to reject authority, to be our own person, be autonomous, how
do we submit to God’s King, Jesus, and to the gospel?

Respond – What’s my next step?
1. The psalm says to be “wise” and to be “warned.” How do we get the
wisdom that we need to submit to King Jesus, day-by-day in our
actions, decisions, and plans? See Proverbs 3:1-12 and make a list of all
the actions steps it mentions.

2. We see in the text that the world has been promised to God’s King. As
we see current events unfolding in the world and we experience trials
in our own lives, how do we keep this promise in our minds and hearts?

Additional Resources:
Podcast + Extra Resources:
Podcast: Help Me Teach The Bible: Mark Futato on the Psalms
Sermon: “Jesus our King” Tim Keller. Dec. 12 1993.
https://www.youtube.com/watch?v=SjMGMUuNpZ4

Book: Mark D. Futato, “The Book of Psalms,” in Cornerstone Biblical
Commentary, Vol 7: The Book of Psalms, The Book of Proverbs (Carol Stream,
IL: Tyndale House Publishers, 2009), 34–37.
Extra Commentary

B. Psalm 2
NOTES

2:1 angry. The verb ragash [7283, 8093] occurs only here; related nouns occur
in 55:14 [15] (regesh [7285, 8094]; see NASB, “throng”) and 64:2 [3] (rigshah
[7285A, 8095]), with the sense “uproar” (Zorell 1963:757), which may be positive
(55:14 [15]) or negative (64:2 [3]). The verb carries a negative connotation in 2:1.
they. “They” translates the Hebrew word le’om [3816, 4211], which means
“people” (HALOT 2.513), contra Craigie (1983:63), who proposed that it means
“warriors.” Hebrew dictionaries do not recognize “warrior” as a gloss for le’om,
which is elsewhere, as here, parallel with terms for “people” (see, e.g., 44:2 [3];
105:44; Gen 25:23; Isa 34:1).
futile plans. The verb underlying this phrase is the same verb used in 1:2,
where it has the sense “think/meditate.” In 2:1 it has the sense
“plan/plot/conspire,” as in 38:12 [13] and Prov 24:2. A contrast is thus drawn
between those who “think” about the Lord in order to submit to him and
those who “plot” to rebel against him.
2:2 against the LORD and against his anointed one. The conspiracy is
explicitly against both the Lord and his anointed king. For “anointed one” in
reference to the human king, see 18:50 [51] and 20:6 [7] (see also 1 Sam 10:1 and
16:6).
2:3 break their chains … from slavery. The Hebrew text speaks of “chains”
and “ropes.” The picture is that of oxen whose yokes are tied together (see Jer
27:2). The NLT captures the import of this picture with the word “slavery,”
because the “chains” and “ropes” refer to the servitude imposed upon a
vanquished foe (see Isa 52:2 and Jer 27:2–8; see Keel 1997:302–303 for graphic
representations). “Breaking chains” can be a positive symbol of freedom from
slavery (see Jer 2:20) or a negative symbol of rebellion against authority (Jer
5:5); in 2:3 it is negative. The pronoun “their” refers to the Lord and his
anointed one and shows the close association of the two (VanGemeren
1991:67).
2:4 the one who rules. Lit., “the one who sits,” but when it is a king who sits,
the sense is “rules” (Zorell 1968:334; see 29:10). There are two kinds of sitting at

the opening of the Psalms: the “sitting” of scoffers (“join in”; 1:1, NLT) and the
“sitting” of the LORD (2:4). Those who sit to scoff do so at the sitting/ruling of
the LORD.
laughs … scoffs. There is movement from the general “laughs” to the specific
“scoffs.” This movement continues in 2:5.
2:5 rebukes … terrifying. The scoffing becomes a rebuke. Terror follows the
rebuke.
2:6 I have placed my chosen king on the throne. The Hebrew is wa’ani
nasakti malki [5258A/4428, 5820/4889]. The precise sense of the verb nasakti
is in doubt. There have been numerous suggestions: (1) from nasak [5258,
5818] (pour out), meaning “dedicate by means of a libation” (Kraus 1988:129) or
“pour out,” “pour wide and firm,” “set firmly in place” (Delitzsch 1982:94);
revocalized as a Niphal, meaning “be consecrated by a drink offering” (HALOT
2.703); (2) from nasak II [5259, 5820] (constitute)—so Zorell 1968:520; (3)
revocalized as a Niphal from suk [5480, 6057], meaning “be anointed”
(Dahood 1965:10). All suggestions orbit around the general idea of the
installation of the king, which is undoubtedly what the context requires.
2:7 proclaims the LORD’s decree. The use of the verb sapar [5608, 6218] with
the preposition ’el [413, 448] instead of the direct object marker is unusual,
but it does occur in 69:26 [27] with a similar sense as here (“tell of the pain,”
NASB). The “LORD’s decree” refers to the royal covenant made with David and
his descendants, and the central content is provided by the rest of 2:7b–9: the
sonship of the anointed king (2:7; see 89:26–27 [27–28] and 2 Sam 7:14) and the
promise of universal dominion (2:8–9; see 89:25 [26]; see also 2 Sam 7:16 for the
analogous promise of an enduring dynasty). There may be a reference here to
a copy of the decree/covenant given to the king at his coronation (see 2 Kgs
11:12).
2:9 You will break them. The NLT accurately translates the Heb. tero‘em
[7489A, 8318]. Revelation 2:27, 12:5, and 19:15, however, use a word meaning
“rule,” in keeping with the LXX; these Greek translations point to a Heb. tir‘em
[7462, 8286] (“shepherd,” “rule”; Zorell 1968:783). The two alternatives are not
unrelated because “the promise that the Davidic king can break and smash
the nations is conventional royal language for the power to rule” (Mays
1994:47). The same Hebrew verb for “shepherd” is used in Ezek 34:23 for the
future Davidic king.
2:10 Now then. The Heb. we‘attah [6258, 6964] introduces an exhortation to
take a wise course of action (VanGemeren 1991:71; see Job 42:8; Prov 5:7; 7:24;
8:32).

2:11 rejoice with trembling. This expression creates tension in the mind of a
modern reader, but “the tension between the rejoice at the Lord [sic] and the
fear of him seems to be integrated in the OT experience of God” (Vang
1995:176); “rejoice” is used in the context of celebrating the Lord’s kingship
(see 97:1, 8–9; 149:2; 1 Chr 16:31), and this rejoicing is at times coupled with
trembling (97:1, 4). “Rejoice with trembling” makes sense in the context of
foreign kings being terrified, on the one hand (2:5), and being invited to join
the joyous ranks of the righteous, on the other (2:12).
2:12 Submit to God’s royal son. Lit., “kiss [the] son,” which is problematic on
two counts: (1) the Aramaic word bar [10120, S1247] is used for “son” instead of
the Heb. ben [1121, 1201], as in 2:7, and (2) there are no precise parallels for
kissing the king as an act of submission. (See, however, Keel 1997:268 for a
picture of vanquished Elamite nobles about to kiss the feet of the Assyrian
king.)
what joy. This provides an inclusio with 1:1 and thus brings the introduction to
the Psalms to a close.
COMMENTARY

“Why are the nations so angry?” sounds rather dissonant against the
harmonious, “They are like trees planted along the riverbank, bearing fruit
each season” (1:3). In Psalm 2 the reality of hostility resounds in the believer’s
ears. The nations are raging against the Lord and his anointed king (2:2b).
There is a conspiracy afoot (2:2a), and the goal of this conspiracy is autonomy:
liberation from God’s authority, and that means from the authority of his
anointed king (2:3). The Davidic kings were certainly the objects of this raging
from time to time and to varying degrees, but this raging reached its climax
when “Herod Antipas, Pontius Pilate the governor, the Gentiles, and the
people of Israel were all united against Jesus, [the Lord’s] holy servant, whom
[he had] anointed” (Acts 4:27). The raging of the nations against the Lord
Jesus entailed the raging of the nations against his disciples in the apostolic
church: “And now, O Lord, hear their threats” (Acts 4:29)—a prayer offered in
the wake of Peter and John being arrested for preaching that “There is
salvation in no one else! God has given no other name under heaven by
which we must be saved” (Acts 4:12). This raging continues in our own day,
whether in the form of physical or political or social attempts to silence those
who would proclaim Jesus Christ as the exclusive way to God (John 14:6).
To God, however, such raging is ultimately a colossal waste of time (2:1). So
certain is his sovereign rule over the nations that he can “sit” in heaven and
laugh. But eventually his laughing changes to scoffing, and his scoffing gives
way to angry rebuking, until finally he is found to be “terrifying them with his
fierce fury” (2:5). Now, what could possibly strike terror in the hearts of the

raging nations? The declaration that God’s “chosen king [is] on the throne”
(2:6)!
Yes, the Lord reigns, but he exercises his reign through his anointed king.
The Davidic king at his coronation would have declared his exalted position
as son of the Father, his destiny as ruler of the nations, and ruler of the ends of
the earth. But the Davidic king was only a shadow of the true King Jesus, who
became Son of the Father in a special sense when he was raised from the
dead (Acts 13:32–33). After his resurrection, when he entered into his
messianic sonship, he could say, “I have been given all authority in heaven
and on earth” (Matt 28:18).
Though the day will come when Jesus will use his authority to “break them
with an iron rod and smash them like clay pots” (2:9; see Rev 19:15), this is not
that day. Presently, while warning them of the destruction that lies ahead, he
invites them to take the wise course of action and submit to God’s authority,
which is not a path to slavery but to true freedom (see 119:45 and John 8:32).
To his disciples today he still says, “I have been given all authority in heaven
and on earth. Therefore, go and make disciples of all the nations” (Matt 28:18–
19).
The concluding beatitude is addressed not only to believers who need
protection from the raging of the nations but also to the people of the
nations who need protection from the fierce fury of the king: “But what joy for
all who take refuge in him!” (2:12).2
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